(Address given by the Reverend Thecdore M.
Hesburgh, C.8.C., President of the University
of Notre Dame, Notre Dame, Indiana, at the
Air Force Staff Chaplains Conference,
washington, D. C., February 1k, 1957)

It is a great honor for me this evening to be here with the Steff
Chaplains of the United States Air Force. Because you sre in a serious business,
I would like to present to you a serious message. My subject this evening is
"The Necessity of Faith in a Living Democracy.” It might also be termed the
"spiritual foundations of democracy.” Why this subject for Air Force Chaplains:
Becouse your very existence and mission cry out for it. If the world were not
split asunder today in two great conflicting camps, there would not be an Air
Force to defend our camp. But the battle is not simply military. We can become
so interested in defense that we forget what we are defending. Basically, we
sre defending the democratic churter against totalitarianism, and it is highly
important that Air Ferce Chaplains instill in their men a sense of the im-
portance of what they are defending and the deep spiritual roots from which it
has sprung.

I have already remerked that we have sn Air Force because vwe are
living in a world which is split asunder todsy by two conflicting world views.
Some would see in this a mere contest of power politics - one that cen be re-
solved by a balance of power or by that latest "deus ex machina': peaceful
co-existence.

But the heart cof the conflict is beyond the physical forces of man-
power, strategic bases, and nuclear weaspons. It 1s reslly = battle for the souls
of men, a modern version of the unending battle between the powers of light and
the powers of darkness. Underneath the banner headlines, the diplometic moves
and counter-moves, lies the really significuant clash of dismetrically opposed

ideas and beliefs. These are freighted with their own special urgency, because
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ultimately it is on this high level of idea and spirit that the battle will
be won or lost. The denger is that we will be carried awasy by the surface
pressures and superficial urgencies, that ve will spend ourselves holding up
the outer walls while the city collapses within of its own dead welght.

3ir Richard Livingstone has diagnosed the present situation most
clearly in an article written during the war:

"We shall not understend ourselves and our predicament unless we
reallize vhat has happened during the past fifty years. Ivery civilization grows
up round and with a system of beliefs and values, which are its vital principle,
the nerve which feeds snd keeps it healthy. If that principle perishes, if that
nerve is cut, then the structure of society which depends on it still remasins,
but the life has gone ocut of it, its self-renewing power is gone, and 1t declines
first into deecay and then into death. Those who have lived through the last
fifty years have witnessed the steady and progressive destruction of the soul of
Western Civilization; the soul thst began some 150C yesars ago, to make itself a
body which grew with time to such size and strength that nothing seemed able to
impair its health. Now it is very sick. And, =zs with many other illnesses, a
disease of soul is undermining the health of the body.

"The soul of Europe is partly Greekx and partly Christisn. The vital
force of our civilization comes from two sources, beyond waich no others count
seriously, from Palestine and from Greece. We may not believe in Christisnity.
We may not like it, but whether we deplore it or not, the main source of Europe
is Christianity .... the mass of people drew and still drsw the best pert of
their beliefs and standsrds in life and conduct from Christisnlty, however con-

fused and diluted the channels through which they pass. To attack Christianity
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was ultimately to attack the spiritual life of Burope, to weaken it vas to
wesken that life .... And so we get our modern civilization - a eivilization
of means without ends, with an smple body, but with s meagre soul, with a
rich inheritance, but without clear values or a ruling principle .... There

is a phrase in Pleto which exactly describes our condition .... the danger

of living 'by habit without an intellectual principle.' His point is that
mere habit is well in settled times, but that it does not stand up to severe
stresses; and as o man who lived in s world almost as difficult as our own,

he had reason to know. Recent events in Europe confirm bhis belief. In 1930,
Germany was a highly educated nation, living in the traditions of European
religion, morals, and civilization; in 1S40, it is a country where truth,
liberty, Jjustice, and mercy are forgotten words. In the past, these virtues
had been guaranteed and reinforced by the metaphysics of Christisn belief:
that had imperceptibly worn away and the house that seemed so stable proved to
be without foundations and, struck by the storm, collapsed. It was a mere
'habit without intellectual principle.' What happens, in the experience of

us all, to individuals, happened to a people, and for the same reason. Iet us
not be too confident of our own immnity from a like fate, incredible and re-~
mote as it seems.”*

This, I take it, is a statement that can serve as =z background
for our subject today: the necessity of faith in & living democracy. We are
not interested here in the superficial aspects of the present world crisis.
Our subject takes us to the heart of the matter. We are not merely interested
in defeating Communism as sn opposing world view. We are rather seeking for

-

* Sir Richard Livingstone, Crisis of Civilization in the Deeper Causes of
the Wer, pp. 98-99, 103- lﬁﬁ London, 1980, Allen and Unwin Lid.
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the dynamic sources of 1life in our own democratic form. If Comnunism were
to be wiped from the face of the earth today or tomorrow, we would not our-
selves be better than we sre today, only perhaps less harassed. And, in the
providence of God, perhaps we are faced with the present crisis in order that
we might assess more urgently those truths by which we profess to live. This
achievement alone, in truth and in reality, would be the most effective kind
of death blow to Communism and its claims.

Reinheld Niebuhr says that "history pitches the drama of life on
continually higher levels, but the essentials of the drama remain the same.”%*
The essentizls today, as yesterday, are the stark reslities of life and desath,
the continual struggle to possess our souls, the basic truths and beliefs that,
like the starry heavens at night, securely guide our paths from darkness to
light.

Our subject today, the necessity of faith in s living democracy,
is a stirring invitation to lay bare the rsw elements that are in most basic
conflict. The key word in the title is Feitl.

It is part and parcel of the intellectuazl and moral climste in
which we live that the title might well be interpreted in two different ways:
the one way being an illusion thet would keep us on the surface of the conflict,
and the other interpretation, the one to which I shall most seriously address
myself, taking us to the heart of the crisis.

First, « few words about the interpretation thet could lead us

fruitlessly astray. This would emphasize the necessity of faith in & living

democracy, democracy being the object of cur faith, and the faith itself being

———

* Relnbold Niebuhr, Article in Netion, Pebrusry o2&, 1947.
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not a religious, but rather s secular faith. This secular or civie faith is
not a bad thing, except in this, that it might be conceived as a goal, while
in reality it is & half-wey house. The democratic principles in which it be~-
ilieves are both good and velid, but by itself, this faith tends to terminate
in practical conclusions that are held without & deep consciocusness of their
real root principles. This faith, standing by itself, occasions what many
modern thinkers have described as the real poverty of our age: that we are
living on the spiritual caepital of ages past, that we eat of the fruit of ages
past without being conscious of the tree und brench of our spiritual heritage.
Almost everyone in the Western World would profess this secular
faith in the democratic charter. Yet there are far too many who profess this
secular faith as a matter of form, or of practical conclusion and pragmatic
living, without ascribing to the ultimates that alone can validete the principles
of democracy. The best description of this anomsly that I have found is in the
contribution of scme Princeton professors to the second Symposium on Science,
Philosophy, and Religion. In condemning the modern naturalistic philosophy of
life which continues the Rousseauistic exaltation of men by himself they ssay:
"Naturalism denies both man's relation to an order of ultimate
values and his dependence upon & cosmic spiritual Power. It thus divorces him
from the moral and spiritual order to which he belongs and upon which he depends
for strength and direction. It encourages him to determine his ends for himsel?f
a8 a completely autonomous being, without any norm beyond his own interests and
desires, indaividusl and ccllective. As a result it lesds inevitably to pride
and egotism., The individual, heving nothing higher than himself to worship or

serve, worships himself, his reason, his culture, his race.



"Many who hold to this view in democratic countries are unaware
of the dangers in their position. Influenced by the last remnants of philo-
sophical idealism, romsntic transcendentslism, or religious Theism in our day,
they act ag if they still believed in the spiritual conception of man which
they have intellectually repudiated. They try to maintain their feelings for
the dignity of man, while peying homage to an essentially materialistic philo-
sophy according to which man is simply a highly developed animal. They are
loyal to their democratic society and culture, but by their theory they deny
the spiritual nature of man and the values upor which our society has been
built. In short, they are living off the spiritual cspital which has come
down to them from their classical and religious heritaze, while, at the same
time, they ignore thatl heritage itsell as antiguated snd false. Since this
contradiction will prove to be intolerable, scholars and teachers must recover
and reaffirm the spiritusl conception of man and his zood which we have derived
from Greek and Hebraic-Christisn sources.”*

However good then is the object of this seculsr faith in democreacy,
the secular faith itself is an emply shell without the religious faith which
inspires it and gives it depth. Without the inspiration and foundstion of
religious faith, secular feith alone gives rise to Plato's indictment of living
“by habit without an intellectual principle”, the unexsmined life which is hard-
ly sdequate to the erisis which feces us.

We may well emphasize again that the choice today is not between
a healthy or s more-or-less healthy democracy. We are facing the issue of the
life or death of democracy, in the face of e protagonist who will have sll the

-

* Science, Philosophy, snd Religion, Princeton University, 1u42, p. 254-055
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world or nothing. A mere secular faith, living slde-by-side with a naturalistic
or materialistic philosophy, will be little comfort and less strength in a
struggle with & world force which is born of naturalism and materislism full

hlown, and erected into a vital, all-embracing Wellanschauung. Here is the

issue as John LaFerge expressed it in the Dudlelsn Lecture at Harvard:

“Naturalism is not just a bog of decny, a spiritual slough of
despond into vhich lapses an zge of week faith and worldly preoccupations.
Naturalism is today & nllitant force, fired inwardly with pride and passion
and eimed outwardly with the might of a vast politicsl power, of elaborate
world organizetion, of clever propaganda, of bewildering sbility tc cenfuse,
divide and disrupt. What we are faced with now is not a choice between the
positive assertion of Cod znd spirit, and z complets zero. It is o choice
between the positive assertion of God and spirit, and an zetive militant all-
execting negation."#

It should be spparent now why the key word in our title tcday 1is
faitk, and that, not a mere secular faith, uniounded or ot least unexsmined,
but virile and vital religiocus faith, based upon the most secure foundstion
of God's word.

Once established that we are spesking about the necessity of
religious faith, onother elarification is immediately necessary. What is
the object of this religicus faith: I may scem to be doiny violencs to wy
subject when I state that this religlous faith is by no means a faith in
democracy «s such., The fact is that reason may stir the soul, and hunsnism
ennoble it, snd democracy does indeed answer the deep yezrnings of the human
gpirit. However, no opinion or doctrine or regime of merely humsn origin,

- . .

* J. laParge, S.J., Two World Concepts, Harvard Divinity Schocl Bulletin,
1943, p. 30.
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ne matter how valid and true it may be, but only those truths revealed by God
Himself can force themselves upon the religicus faith of msn. Now God has not
revealed to us considerstions of a political order. We find nothing in the
0ld or New Testament regarding democracy as the only true and valid form of
government. Is there then no bridge between religion and politics no rela-
tion between religious fajith and democracy Of course, faith is necessary in
a2 living democracy, but it must be rightly understood because we ere spesking
of democracy and not theocracy.

Dr. Nethaniel Micklem, Principal of Mansfield College, Oxford,
wrote a thoughtful book some yesrs ago entitled, "The Theology of Polities,”

His basic thesis is that all political problems are st the bottom theoleogical

since "men's political thought is colored or even determined by his real thought

or thoughtlessness sbout God sand man and the meaning of humen life.”"* Much of
the crucial situation, to which we have already referred in our preliminsry re-
marks, results from s growing secularistie attitude which divorces thzeologleal
considerations of God and man and the values of faith from all aspects of humen
life, especially the politicazl.

We must admit, of course, that the state and the political regime,
whether they be democratic or =ny other, are by their nature s tempor:l and
secular reality. But we caznnot forpet, and this is the whole import of our
subject today, that religious feith has inspired and directed men in =11 of his
noble institutions, since faith allows us to see man In the totality of his

being and nature, as it were, with the eyes of God. Tt is faith in this total

view of men thet gives depth and substance end vitelity to the democrstic charter,

end it is in this sense that religious faith is necessary for a living democracy.

Morecover, the present conflict between democracy snd Communism is

- .

* N. Micklem, The Theclogy of Politics, Oxford, 1941, p. X
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most clearly seen on the high level of our living faith and Coammmism's denial
of this faith and all it believes sboult God and man. So closely is our faith
related to the life of Jdemocracy that our antagonist today would exterminate
both of them together. Bven without the diabolie efforts of Cowrwniswm, democ-
racy will surely wither from within if our faith weakens, for it was this sanme
religlous faith that watched over cur birth and grew with us Yo maturity. It
is still our best weapon in the present conflict.

Jacques Maritalin has given us a stirving account of the battle in
progress, not in terms of plunes end tanks and the armaments of atomle warfaore,
but on the spiritual plane of our fundamentel beliefs:

"The Christianu spirit Is threatconed todey in its very existencs by
implacatle enemies, fanatics of race and blood, dominotion #nd hate. At the
core of the horrible ordesl, everything indicstes that in the depths of human
conscience a powerful religious renewal is in preparation, which concerns and
which will restore to thelr vital sources 1l the persecuted, all the beliavers
of the great Judeco-Christisn family, not only the faithful of the Catholic Church,
and those of the Protestant Churches, but slso those of Judaism .... &nd it is
by working ian the densily of the Llife of the world, in an attempt Lo transform
temporal existence, thal this spiritual renewzl, whatever be the irreducible
division thal it iovolves on the dogmutic and religious plame, will exercise
a comson action znd will bring forth commen fruits.

"Democracy, too, is threatemed inm ite very existence, and by the
same enemies ..., Here, toc, everything indicetes thet a great renewsl of ths

spirit is taking place vhizh tends to restore democracy Lo its brue essance
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and purify its principles .... Thus in the fearful upheaval, on which the
Pagan Empire is steking its all to liquidate at the same stroke Christianity
and democracy, the chances of religion, conscience, and civilization coincide
with those of freedom; freedom's chances coincide with those of the evangelical
message."*

This then is the basic issue in its most elemental terms, not just
democracy versus Commmism as two opposing political orders, even less the
physical might of the West sgainst the armed divisions of the totalitarian
regime, but two world views and two views of man locked in mortal combat. We
are addressing ourselves todey to the heart of the struggle on the high battle-
field of 1deas and faiths. It may sound strange to speak of a Communistic faith,
but there is one, just as there is a Commmistic religion, a Commmistic sacrifice
and asceticism., The reason that there is a Communistic faith mey be found in the
famous phrase of Pascal: "L'esprit croit naturellement, et la volonte aime
naturellement, de sorte que, feute de vrais objets, il faut qu'ils s'attachent
aux faux.” The human spirit believes and loves go naturally, that if it does
not have true objects of faith and love, it will have faith in and love false
things.

If then we are to face this present scourge and conguer it, and
indeed, if we are to grow and survive independently of this threat, we must re-
discover and reactivate the faith that gave birth to our democrascy, and mske of
this faith an active, vital force in the world today. Thomas Aquinas put the
task very neatly when he said that there are only three truly important endeavors
in 1life: to know the right things to have faith in, to hope for, and to love.

- o - -

* J. Maritain, Christianity and Democracy, New York, 1947, p. L4l
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What then does religious faith tell us that wlll strengthen our
devotion to democrzcy and the democratic ideal. It tells us first of all, and
this is most fundasmental, that there is one supreme, personsal Ged. Not a
cosmic force, not a pantheistic nature god, but a transcendent, spiritual being,
who is both a crestor and a preserver of this world, who is the greatest of all
reelity upon which all other reality, including man, is dependent. This acknowledg-
ment of God is the irreplacsble foundation of our world view, the most important
point of our differences with Communism which is evil, first and foremost because
it is atheistic, teaching that there is no God. All of the other errors of
Communism stem from this basic atheism. And the strongest bond of unity which
brings us together here today in opposition to Communism is our common belief in
God, the one personal supreme Master of us all. This is our faith, enunciated
in our Declaration of Independence, engraved on our coins and stamps, pledged in
our allegiance, invoked in all our popular assemblies, the source of all our
blessings, the object of our faith and prayers, "that this nation, under God,
shall not perish from the earth.”
The second object of our faith is man, not the self-sufficient man
of Rousseau and the naturalists, but man who possesses dignity and even immortality *
because God has created him after His own image and likeness; a person whose
spiritual soul possesses the godlike powers of knowing and loving, e person en-
dowed by God with all those unalienable rights which sre necessary for him to
act humanly, and to fulfill his God-given destiny according to his own enlightened
conscience. The Founding Fathers in their Declarstion of Independence state:
"We hold these truths to be self evident that sll men are created equal, that

they are endowed by their Creator with certain unalienable rights, that among
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these are life, liberty, and pursuit of happiness .... And for the support

of this Declaration, with a firm reliance on the protection of Divine Providence,
we mutually pledge to each other, our lives, our fortunes and our sacred honor."
Five years later in our Constitution, they enacted this first smendment, further
specifying these unaliensble rights: "Congress shall mske no law respecting an
establishment of religion, or prohibiting the free exercise thereof; or abridging
the freedom of speech or of the press; or the right of the people peacesably to
assemble and to petition the government for a redress of grievances." In like
manner, 47 of the L8 states call upon God in their constitutional documents.

Our adversary on the other hand cannot recognize this basic human
dignity, or these familiar humsn rights, because Communism does not recognize
God who is the Divine Author of men, his dignity, and his rights. Man, in this
world view, is purely of the earth, earthly. He has no soul, no eternal destiny.
He is, in short, Jjust another animel to be used as other animals are used as means
to an end, and in this case, for the purposes of the state. Whatever rights he
may have are not unaliensble, because they sre given to man by the state and the
state mey take them away. Man, in the Communistic scheme of things, is like any
chattel, expendsble. Thus it is again that political guestions are theological
in their roots, reflecting the thought and thoughtfulness of man sbout God snd
human values.

Pursuing the matter somewhat further, we find two other corollaries
to this basic belief or unbelief about God and man. Because of our faith in God
and man, we believe in an objective moral order of good and evil. We may call
it the natural law philosophically, God's plan for order in this world, or the

Ten Commandments as we have them from God's revelation. We believe that this
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unchanging morsl code establishes the broad basis of justice and charity in

the various relstionships between man and his God, between man snd man, and

even between nation and nation.

On the other hand, Communism sneers at this objective moral order
as it sneers at God from whom the morsal order is ultimstely derived. Once more,
the state is the arbiter of morality, law, justice. Charity is an unheard of
word. The Party establishes its own version of the true and the good. It may
be one thing today and another tomorrov.

The second corollary I would draw from our faith in God and in man
under God is our notion of government. We look upon the state as the agent to
serve men, the citizen, in the possessicn and exercise of his basic human rights,
and to prcnbte the common good of all the people., In other words, the state is
for man, not man for the state. As Lincoln put it, we have a government of the
people, for the pecple, and by the people.

Despite the fancy worda of Kremlin propegands, the state is supreme
in Commuanistic theory and practice. Man is the servant and the slave of the
state, stripped of all dignity and rights if need be. Now he starves as did
millions of Kulaks because it seemed best for the state that the harvest be taken
from those who grew the wheat. Again, men are banished by the millions to slave
labor in 8Siberia because such 18 the will of the state, whatever the dictates of
Justice. All of this can happen and does happen in a thousand degrading ways
once God is denied and the state is put in His place as the supreme arbiter.
Matter reigns over spirit, force over right, slavery over freedom, power over
Justice. A new reign of terror spreads over hslf a world. We alone are stand-~

ing between the hammer end sicle, and what is left of the free world.
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It seems likely at this juncture that the spread of this total-
jtarian scourge can only be arrested by a democratic order that has a full
consciousness of its strength in the spirituel and morsl order. But we must
be clear as well as firm in our belief. We must know, as the Princeton scholers
have stated, that "Democracy is not an end in itself, to be attained by any
means, as are the totalitarian utopias. Rather, it is means, perhaps the best
means yet found, to an end. This end is the realization in human society of
certain ideals -- human dignity, moral responsibility, spiritual freedom --
which have their historic roots in Greece and Palestine, their sanction in a
moral and spiritual order which transcends history. These ideals may in the
past have been preserved to 2 limited extent without democracy. But democracy
cannot survive without them."#

There is & further adventage in stressing the objectives of our
faith in that they can easily be understood by all men of good will throughout
the world, even by people who may be inclined to quibble about this or that
precise form of democractic government. These objectives of our faith, to be
realized by some legitimate political order, as they sre so well realized in
our own, are themselves indivisible objectives. No one can quibble sbout the
deep aspirations of humen dignity, buman freedom, humen rights -- and these are
the realities born of our faith in God, and in man made in God's image. So
often the face we present to an embattled world is a face that is rich and yet
poor in its utter materialiam, technological with all the trappings of tractors
and airplanes and gadgets, and yet seeming not to know or spesk of our rich
spiritual treasures of wisdom and Justice and freedom. If we are to stem the
tide that threatens half a world yet free, we should speak to their hearts the

- -

* Second Symposium on Science, Philosophy, and Religion, p. 256
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message that comes from the heart of our faith, to give life and vigor to our
worid view.

Jacques Maritain in an eloquent passage tells us of our task,
what we must do for ourselves and our world, with God's help, if we und they
are to survive:

"To keep faith in the forward march of humanity despite all the
temptations to despair of man that are furnished by history and particularly
contemporary history; to have faith in the dignity of the person and of common
humanity, in humen rights and in Jjustice -- that is, in essentially spiritual
values; to have, not in formulas, but in reality, the sense of and the respect
for the dignity of the people, which is a spiritusl dignity and is revealed to
whoever knows how to love it; to sustein and revive the sense of equality with-
out sinking into a leveling equalitarienism; to respect authority knowing that
its wielders are only men, like those they rule, and derive their trust from the
consent or the will of the people whose vicars or representatives they are; to
believe in the sanctity of the law and in the efficacious virtue of political
justice at long range in the face of the scandalous triumphs of falsehood and
violence; to have faith in liberty and in fraternity, an heroic inspiration and
an heroic belief are needed which fortify and vivify reason, and which none other
than Jesus of Nazareth brought forth in the world."#*

There is an old scholastic adage: nemo dat quod non habet -- no
one gives what he does not have. In the present anguish of a divided world, we
who believe in God must ask ourselves if our faith is vital enough to meet the
demsnds of our times and to be & match for the historical event. No other power
than the spiritual power of our faith is adequate to meet the challenge with a

v o

* J. Maritein, Christianity and Democracy, p. 60
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response thet will be heard and followed eround the world. This is the time,
then, to purify our actions and our thoughts, to bring our faith to bear on
every sspect of our lives as a nation and as individuals. Now is the hour for
courage and devotion, for hope and prayer, for a reawekening of our faith in
those great divine and huwan realities in which we believe, and which are the
last hope of an embattled world.

Charles Malik of Lebanon puts our problem squarely before us:

"If there is a God and if He has spoken, then history cannot go
on without Him and His word .... the ultimeate challenge is vwhether the West
is going to center its life in God or in something else, such as 'progress',
or 'sdjustment' or 'science' or ' social justice' or ‘higher and higher stan-
dards of living.' 8ecularism or God -- this seems to be the challenge. The
rebellion and fanaticism of Communism can only be met by a power and convic-
tion that, for the West, only its real God, reaffirmed on a broad national
basis, can provide,"¥®

This reaffirmation of God on a national basis is direetly the
work of the churches. The state can provide the body politic; it cannot pro-
vide the soul. What practically is involved in the reaffirmation of God in
our nation: We have spoken amply of the theory, of the spiritual foundations
of our democracy, what of the practice: We have mentioned the threat without,
from the great adversary that claims the world for totalitarianism, as we claim
it for democracy. We have hardly spoken of the division in our own ranks thst
makes for disunity within as we oppose the great enemy without. I do not speak
here of disunity of doctrine or worship, for the case presented thus far has
been in terms of & common belief in God and in man created in God's imsge. But

-

* C. Malik, "Magnitude of the Commmist Challenge", Thought, Winter, 1952-53
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I do speak of the practical disunity created by those who share the benefits

of democracy without professing actively or practicing a religious life that
should follow the religious faith that is at the heart of democracy. There

is a neme for the effects of a weak or devitalized faith. Secularism is the
root reality, moral anarchy is its obvious effect.

We cannot say that we have not been warned. The Founding Fathers
professed their faith, following the best traditions of the Western World.
They left no doubt about the necessity of faith in God as the true basis of
our democratic charter. George Washington, the founder of our country, and
our first President, said in his farewell mddress:

"of all the dispositions and hebits vhich lead to political
prosperity, religion and morality are indispensable supports .... Reason and
experience forbid us to expect that national morality can prevail in exclusion
of religious principle.”

Abrsham Lincoln pleaded with the people of his day to count their
blessings snd recognize God as their source. Eight times during his Presidency,
he issued proclamations of thanksgiving and days of preyer and fasting. Would
that we could hear his own strong voice telling us today the message of his
Proclamation of March 30, 1863:

"We have been the recipients of the choicest blessings of Heaven:
we have been preserved these many years in peace and prosperity .... but we
have forgotten God. We have forgotten the gracious hand which preserved us in
peece, and multiplied and enriched us, and we have vainly imagined, in the de-
ceit of our hearts, that ail these blessings were produced by some superior

wisdom and virtue of our own. Intoxicated with unbroken success, we have become
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too self-sufficient to feel the necessity of redeeming and preserving grace,
too proud to pray to the God that made us.”

We cited earlier the words of Niebuhr to the effect that "History
pitches the drama of life on continually higher levels, but the essentials of
the drama remain the same.”

President Eisenhower has described the higher level of the current
erisis: "Two atomic colossi stand doomed malevolently to eye each other in-
definitely across a trembling world.” And our President has issued a call to
action in the best tradition of our Founding Fathers, along the same lines as
Washington and Lincoln. Speaking at BEvanston, he said: "The time has come
when for menkind there is no substitute for a Just and lasting peace.” And
he suggests, @8 Lincoin did, the price of this peace. He calls for worldwide
prayer as e mighty, simultaneous, intense act of falth and added that feith
can move mountains.

It is unthinkable that the leaders of Communism would ever issue

a call for prayer. But here preecisely is our special, and practically only,
advantage in this crisis. The Communists believe only and fanatically in
physical power. In this they may reach an eguilibrium with us, may even some
day surpass us. But they cannot pray, for they have no god but themselves.
We, as a nation, cen czll con a higher power. Indeed all our other actions will
be mesningless and ultimately fruitless unless we do remain true to the best of
our tradition and ask the all-powerful God to aid us in our cause if it is right.
"Unless God watches the city, they labor in vain who watch it." (Psalm 126)

But even here is the practicsl crux of the problem. OQur cause

must be right if our prayer is to be sincere and if we hope to be heard by God.
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And our cause will be right if we truly respect the Kingdom of God and His
Justice.

This means many things, if our religious falth is to be vital
and zetive in the civic and social life of our democracy. It means that we
recognize the widespread and disentegrating influence of secularism for what
it is in our lives and our institutions todsy. It means that we repudiate all
manifestations of seculariasm in act as well es in word. It means specifically
that we observe the sabbath as s nation, and that our lives during the rest of
the week do not give a lie to what we profess in church on Sundey. It means
that God and His moral order are given a place of honor snd commitment in our
homes and in our schools, that the separation of Church and 8tate does not came
to mean something that the Founding Fathers never intended: that God 1s driven
out of the heritage that was heralded here at the Pilgrim's landing with the
words: "In the name of God, Amen."” It means that we address ourselves to find
some valid means under the Constitution to insure for young Americans, in or
out of school, a knowledge of the richness and sacredness of our heritage under
God, and that we have little time and less patience with educators who would
banish this heritage as unsophisticated, unscientific, and incomnsequential,
Vital faith requires that we apply the morsl law to business as well as to
Pleasure; that justice and charity and equality for all means just that, for
all, for all Americans certainly, and indeed for all men everywhere. It means
that our vital faith will breathe the spirit of life into the dry bones of =all
civie and social endeavor. It means, above all, working together as men who
believe in God and in the dignity of man under God, our Pather, working together

as men of good will with an sbiding “faith in the brotherhood of man, a sense
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of the social duty of compassion for mankind in the person of the week and
suffering, the conviction that the political work per excellence is that of
rendering our common life better and more brotherly, and of working so es
to make of the structure of laws, institutions, and customs of this common
life o house for brothers to live in."#

All this, I believe, musgt be encompassed in any statement or
profession of the necessity of faith in & living democracy. Our title might
even be restated to read: The necessity of a living feith if democrecy is to
live and grow ~- and indeed to survive. It was on such a note that Arnold
Toynbee concluded his massive ten velume "Study of History.”

The world today is so fraught with fear and trepidation, and a
sense of impendirng doom, that I would like to conclude these remsrks with two
reflections irn a meore optimlstic view.

My first reason for optimism is the fact that sll of us, Protestants,
Catholics, Jews, have recognized a needed strength in working together as God-
loving end God-fearing Americans, standing united agzinst those who deny God.
This alone is like & sudden burst of light in the darkness. Iet us recognize
this new strength and be grateful for what it promises for Americs. We heve
too often stood apart, even in this basle alleglence to God end His moral law,
in which we are together at heart. While we stand together with faith in God
and His law, I should be less than frank with all of you and myself, did I not
admit that what I have expressed in these pages is 2 bare skeleton of my faith,
and a pocr reflection of what richness you find in your own. However incom-
plete is this small portion of our faith, at least 1t represents the antithesis
of the power of evil that stands ageinst us. May God grant that all of us,

- o

* J, Maritein, Christisnity and Democracy, p. 56
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with the full power of our feith and religious practice, may rally our
people in full spiritual array against this evil thing that eats at the
heart of humanity.

My second reflection is born of a hope that the rightness of
our cause 1s the best presage of eventual victory, if only we can lsbor
valiantly and coursageously and with the grace of God to make our heritage
zlive in these evil days. I have shared wilth you throughout this paper the
thoughts of minds more brilliant than mine, thinking the deep thoughts that
can lead us to victory. One final sharing I trust you will allow me - because
I cannot mateh in words of mine, the call to heroism in our endeavor, that I
find in the stirring words of one who hass discovered as a forelghner what we
perhaps have taken for granted.

"(fmerica) knows that the men of common humsnity has ¢ right to
the 'pursuit of happiness' -- a slogan which, if well undepstood, denotes a
series of implications: 1t denotes the\pursuit of the primasry conditions =nd
primary possessions which are the prerequisite of a free life, and whose denial,
endured by so many multitudes, is a cruel wound in the flesh of humenity; it
denotes the pursuit of the superior possessions of culture snd the mind, the
pursuit of liberation from want, from fear, and from servitude; it denotes the
pursuit of that freedom and that human plenitude which is bound vp with the
mastery of self, vhich Iin the imperfect order of tempeoral life, is the highest
goal of civilization, and which, in 2 superior order, asks to be perfectly rea-
lized by means of the spiritual transformation of the human being and which man

can attain only by great love and the incessant gift of seif. Here heroisna is
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needed, not to overcome a tragedy, but to bring to a satisfactory close a
wonderful adventure, begun for this country at the time of the Pilgrim Fathers
and the pioneers and in the great days of the Declsration of Independence and
the Revolutionary War.

"Summoning all men to the pursuit of such happiness, if only we
place 1t high enough and know the price it will cost, means ﬁnﬁertaking the
greatest of all temporal revolutions. And this has no wesning unless the call
to the pursuit of happiness is indistinet fram a call to heroism."*

I would close with a prayer that God may grant us a gi-eat and
abiding faith, that we msy, by His grace, be adequate to the task we face

together.

* J. Maritain, Christianity and Democracy, pp. 9%-95
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