{Sermon delivered by the keverend Theodore M.
Hesburgh, C.85.C., President, University cf
Fotre Dame, at the formal opening of the schoo,
year, %Sacred Heart Church, Notre Deme,
Indiana, Sundsy, September 25, 1955.)

If yeu continue in my word, ycu sha
my disciples indeed. And you shall k
truth, and the truth shall make you free.

(Jonn: 8:31-32)

At the beginning of each schoolyear, we pause for a solemn
moment of prayer: that God may bless our compon endeavor of the months to
come, and that He may also confirm each of us in our dedication to this
lofty endeaver that demends the best that is in each of us.

We alsc pause for & few moments this morning to conglder some
aspect of the work at hend, to glean, if possible, some added inspiration
from the thought that ocurs is no common task, no ordinary ¢alling.

This year, I shall try to reviev what might be termed the social

challenge of the educative process. GSocial development lg not the priasry

purpose of edueation, but neither is it an unimportant by-product. Lduca-

tion is primerily concerned with an individual person. We attempt as teschers

to draw to some fulfillment the inner powers of the person: his capacity *
for discerning truth, kis yearning for the inner freedom vwhich is nurtured

hy the growing npossession of truth, integrated knowledse sand uitimstely



wisdom wvhich gives meaning and conscicus corder to all that ig known. Educa-
tion must further, snd wore indirectly, te & school of love, for truth and
beauty and the good things of life are not merely to be known, but to be
assimilated in the person who is made 1o possess by love as well ag to see
by knowledge.

fducation and the work of educators could cease st this point,
if the person educsted could live his life in sclitary contemplation and
love. But the student, like curselves, is living in an historic moment of
time, in a resl world with all its actuel tensions and current crises. The
university cennot abstract itself or its students from the reslities of pust
history or the anzuish of the present crisis. dven if the university asccom-
plishes its primery mission in relasiive gecgraphic seclusion from the intem-
perate cross currents of the forum and the market place, it camot shelter

itself or its studenis from the conflict of idees that are the mosl real
substratum of these cross currents.

These ideas asre engaged todsy in mortal conflict, and at the
center of the struwigle what is really at stake is the soul of mem, his

dignity, the truth by which alone he can live, his freedom to be what he



was created to be. This man, whose soul and dignity end freedos are at
stoke, is the same man who is being educated. If in the process, he is

not equipped to recognize the conflict of his times; lo discern its basic
issues, and to accept what part he must play to %’ in final victory, then
the university is indead a perusite in a goclety that looks to 1t for leader~
shlp, and knovledge, for wisdom snd Intesrity, at least in the minds and
hearts of its graduates.

The first poges of recorded humen history tell the story of con-
flict: good ageinst evil, truth egeinst felsehood, order against anexchy,
cbedience against pride, spirit against matier. It was not a story of
victory then, nor is it a story of victory today in the world-wide nresent-
day version cf the original episode in the Gerden of ¥den. There have been
classical victories and classical defeats in the asge-old struggle, and the

battle lines have been extended and complicated in the intervening centuries.
¥hat perhaps somevwhat simplifies the picture today 15 that at
least in the reslm of baslc ideolopy the battle line is clesrly drawn, We

can spesk of the free world where the dominant social structures try to

regpect what 13 most sacred in vestern Culture: +the digpity of man, his
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basic rights and freedoms, his lnner aspiratioms for what is cailed the
pursuit of happiness: the good life in a good society. And we can gpeak
of the other helf a world, vhere this concept of man does not obtain and
ig not respected.
Between these two worlds there is, and must be, real conflict.
The terms of the conflict may change from year to year: now cold war, novw
luvkewainm war, now sgain war disguised as peaceful co-existence., Yet, what-
ever the actual terms of the eonfliet, conflict it is, and conflict it will
te es long as the soul of man is ot steke, and the pover of evil is st large.
Toere ore many i1llusory solutions offered to end the present con-
flict: diplosetiic scves and counter moves, the lmplied thoreat of nmore mmer-
ous and more Gestructive ruclear weapons, the iull-fledged chicanery of every
means of modern propagends to st sthen cne 5 position and to weaken that
of the enemy. Theas and other solutions szre illusory, becsuse they fail to
recognize that the conflict is not basicelly military, political, or ecconomic.
At heast, the cnni‘lict is botu philosophical and theclogical. The actual
battlefield is in the realm of ideas. Ko metter what the pnysical or meterial

forces involved, wlilmaiely it is ldees that will prevail, truth that will
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suln or leose in this strugsle for the souls of men.

How does sll of thiz affoct the wniversity and its misslion of
gducating students in thie yeoar vhich we officielly begin teday. OGvious~
1y, we must have true and good idess curselves if we ere to teach our stu-
dente with conviction and inspive them to hunger, to search for, to find
and to embrace the teutih. For it is only the truth vltdimamtely that will
meke us truly free.

How is the lruth represented woday on our side of the crmuclial
strugsle Ve ave oratoricelly so often criticul of the opposition that the
obvicus assumpiion is chat he is all wropg and that we are all right. But
in a more refiective mood, might ve not ask how right we realiy era, or to
put it another way, il we ave right, are we right for the right reasons.
Our sssesament of this situantion will affect mightily the attitudes that
are reflected in cur sducational process.

o one in the West would seriously guestion the fundamental
truth of the democratic charter. But too few of us guestion the present
day vitality of its tap soots: the soul of (hristianlty ond Western culture

frou which is leboriously grew. The opposition st lecst is 2lesr about ite



precedents: Comauniss is the product of paturalism snd moterialiem full
blown., The Commmnist clearly recomnizer totalitarienism as en end iv it~
gelf to be furthered by any means. Perhaps beomuse of 1ts more recent
orizin, the Commmist sees more clearly the logiesl and vital connection
between his philosophy and its conclusions in the practical order of sccial
iife.

But how many in the West would recognize that democracy, unlike
the totaliterian echeme, 18 not an end in itsclf ~-- but a temporal weans of
preserving the ultimste buman values of a spiritual order: the dignity of
man, his rizhts and responsibilities t¢ his fellow men under God, mmer
spiritual freedom to seek o personal destiny thet transcends temporal society.
These spiritusl values can be achieved by peans of a2 democrstic soecicsty. They
may also exist, to scme extent, without the precise political order that we

have, but democraecy, as we know it, cannot exist without these splritusl values.
The imner contradiction of our dey is slmply this: that we heve accepted the
demveratic charter, enjoyed s preat and wonderful zift of ages nasi, & gife
flowing from the inner dynsmiam of Christisnity snd from & deepn dedication

to the value of the spirit in men, -nd then, having accepted the fimuit, we
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nave forgotten the rocot and branch., We have, iz large measure, allowed
the soul of our culture to die, while living on the rich, but rapidly
diminishing, heritsge of the past.

This is what Platc long ago condemned as "'living by habit with-
out fixed principle.” Ours is the house now resting on sand sbout wliich
Our Lord warned us., The felr day ha: possed, the vinds and the reins eare
come, We must now look to the foundations of our socisl order. It is no

Sstsorg e st Konee?
longer, enoush to accept conclusions end to shdicate the principles uhiek
alone can validate the conelusions.

How populer, or even acceptable, 1n present day university
cireles are the vital philosophicsl principles, the living Christien faith
that gave birth to the democratic charter efter ages of tyranny end humen
oppression. Most universities tesch sverything butl theclogy, the science

of faith., The philoscphy in mgue%stmng;e v ekin to that naturalism ond
materislism that the ovposition so lowicelly pursues.

Glence for s moment at these philoscophies. Hatwsalism denies
outrizht man’'s relation both to =p ultimete order of values and to God

who is the souree of these sheclutesz, Haturalism thus divorces man from



the spiritual and moral order to whick boe belengs and without which he
will be destitute of eny reascuebls crder o wirvection in life. Stending
e
all wdone, erdowed with perfectlivility by cowilesy ol doussueu, M is left
witaoul any nosm or ssuction beyond nlwesell sad kis own dealres, ludividual
when he can press them, and collective when iy are pressed upon bim. The
natural result is pride and egotism. sadl wen bas left o worsalp or serve
is himself or bis false gods of money, or power, nation or race.

At this point, $ry o see the loglc efm‘t‘;ste educators in our *
dsy who in practice try Lo preserve the digniy, of man vhile intellectually
subseribing o » bosleally moterialdstic phllosoply that recognlizes man o8
little more than o highly developed animel, of the earth cerWy. Jnd vhere
ig tioe logic of still erjoying o demecratic charter, derived from bellef In
sosolute spiritusn) and moral values, long alter these swae vasle vaelues have
been discardsed from the educaticnal provess »s5 vnsophisticated, or sarchale, Y
or what 1s most devestaiing todey, wnscienbliyic,

We gl have llugered longes in wbnis sorry m&w ;si‘ hxt&ll.c;:?u&l
schiizophrenle hee w0t e pregent crisis developed. Perbaps in Lm_ /Pre.vid&me

of God, Communisi will, do uhls service to the world; ~ad espeeclodly te us of
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the UWestern World, to demonstrate in its stavkest realily the loglcal con-
sequences in the social corder of & fully consclous navurslistic ead materi-
alistic concept of man and hils destiny.

We are concerned no longer in the west today with = more or less
perfect democratic cherter, but with the life or death of this idea and its
reality in the fase of & fiercely competitive ldes and reality thet will
have all the world or nothing. This is ro high school debate, but a life
and death strugzle with naturslism and materialism on the march, inflamed
with pride and passion and zeal, mrmed with an apocalyptic drivae, vast
political power, clever propagands, end the vision of world domination.

Ageinst thig foree shall we oppose o demoeratic charier that is
unsure of its presuppositions, robbed of the strength it conece drew from

vitsl dvnamic principles. Shall we dare tc hope for victory if we have

thrown sway our arms - the sword of the splirit, the might of the Lord of

Hosts, the force of vitael idess, the couragecus traditions of men wic be-
lieved, and hoped and loved - thet truth might preveil and that man, under
God, might be truly ires W live his life and to achieve his destiuy iv a

social order based on abscolute justice and lawv,
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The besic social problem of the West would still be with us
tomorrow if Commnism were cbliterated today. Without the pressure of
Communism, we would nct be more strong, only less harsssed, The inner
dynamism of the democratlc charter would still need strengthening to sur-

vive, even 1f it were alone in this vorld. Death comes to a eul%mm ox

a civilization, nt:t aolely fmm emmx.. mvmﬂes, hut, even mra et‘ten,

ISt

from the inuer witnermg et 8 vim principle, from a loss of Mth, from

moral mmia, mﬁ frcm t&m abdicntian of % bosic commitment to tiuth snd

integrity. 'ﬁas, even without the threat of Comruniem, we would still be
obliged to revitalize cur feith, tc revivify basic respect for cur philo-
sophical reots, pot because they ere useful or helpful to us ir this con-
flict, but because they are true,

Here then, in the realm of truth, is the missicn of the univer-
sity menifest. If our graduates =zre to have e vitel part in the struggle +
for men's souls, they must begin by achieving true wisdom and frecdom in b
their own souls. This dnner development moy sszem distant from the dramatic
issuves of Vashington, Moscow, ond Geneva. But the action thot teles plsce

in those distant scemes is the resull of ideas that began thelr sxistence
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in the minds of men like Machiavelli, Kant, Rousseau, Hegel, Hobbes,
Marx, Engels, Lenin, and Stalin on the one hand, and, on the other,
ideas that burgeoned in the minds of Plato, Aristotle, Mugustine and
Aquinas, Madison and Jefferson, Washington and Lincoln. Throughout the
ideas of the latter, there is the ever present leaven of the divine
ideas of Christ, and the accumulated wisdom of Vestern thought on the
dignity of man, his inalienable rights, his regponsibilities to Cod and
his fellow men, justice, law, and eguity.

& miversity todey will have an impoct on the progress of men *
and human scciety, in direct proportion to the truth of the heritsge it *
imperts to its students.

I would only like to signellize todsy two of these basic truths
that highlight the cuwrrent conflict of ideas in the sociel order. They
are likewise truths that traditionally have formed the cornerstone at Notre
Dame, for an education productive of responsible leadership in the social
order.

_'me first and most fundamental truth is the existence of cme

supreme, personal God, above and beyond history, infinite in knowledge end
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pover, the Creator and Preserver of all that is, the Reslity upon Whom h
2ll that is, including man, depends, the begirning snd the end. One God

in Three Divine Persons, Father of Whom we are called to be sons, Son In-
carnate of Whom we are brothers, Holy Spirit, the source of ocur highest
inspiration for truth and m.ﬁm antithesis of this idea is atheism -
the cornerstone of the opposition, the one besic remscon that Communism is
evil. Xo God, no creation, no providence, nc spiritual reality, nc free-
dom for good or evil, no ultimate beyond time, ne higher porm for law, no
eterpal sanction for Justice, no real basgis for cherity, nc glimmer of
immortelity, no rights that wie insilensble, no dedication thet is divine,
ro order beyond neture, ne mesning beyond watter. ﬂgizm is oppoesition of *
ideas that brooks no compromise. You ere for Ood or sgeinst Him, He is the
center of humen life or man is his own center. If God Las spoken, if He

has established an economy of salvation, then this ig the a1l importent
truth. Men can deny reality, truth, the good - but Lhen he must create

his own substitutes for these realities. And then he must live with his
substitutes - and ultimetely reality, truth, and the mood will emerae to
answer the angulshed cry of & miserable humsnity that psys the awful price

of this denial.
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Secondly, there is the truth of man, mede in the image and
likeness of God, made to glory in truth, mede to love what is good and
to enjoy beauty. HNot the self sufficient man cf the naturalists, nct
the earthbound man of the materialists, but men who possesses dignity
end immortality as o son of God and brother of Christ, man with all the
inalienable rights he needs to act humenly, man fallen and yet redeemed,
man endowed with divipe life in his spirit through the grace of Curist,
man who is & microcosm of the whole created universe, man whose spirit
is free to range tue unlverss, to love G0d and «ll else in God, man who
shares the passion of Christ and the triumph of the isen Christ. ﬁ!&m‘l
then therc la the man of the Communists: akin only tc the animals in his
body, slave of the state, knowlag only wiat csn be seen and felt and
senged, determined by blind ecomomiz force, made to believe that anarchy
is order, force is Ireedom, error is truth and slavery is libveration. Man
with no hope beyond breed and the reign of the proletariat under the Com-
missars, man not a little less than t,hé angels, but jJust a little above
the beasts,

Here again is an uncaapromising conflict of idess. Ve are
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either on one side, or on the other. Armies mey wege war, diplomats
may parlay, boundaries may be shifted, but in the end it is the idea
that will win or lose. And it is only the truth that will set men free.
We might have lived in & different age, or not at all. Ve
might have engsged ourselves in work of less significance or importance
than education. But, in the Providence of God, we live today. We are
gngaged in this work, and the only important guestion to ask ourselves
is this: sre we egual tc the hictoricel moment we face. Can we find
within curselves that burning commltment to the truth of God and His
revelation, the consecretion to the truth of man as we Enov him, and can
we engender Iin s npev gensration of students o love of these basie truths,
& comitment to vhal is gzood for man in the sight of God, s generosity to
serve God and mer for a resgolution of the present conflict in modern
society. UWe do not pray today thoet somehov all crises will mirsculously
cease, Tur criszis is the patters of history end alwsys will be., We only
ask, hurbly snd confidently, that we may be worthy of the truth that ie
ours, for these on the side of truth are on the side of Ged, and, wltimate-

ly, of victory. Mey HMary, Seat of uisdom, gulde us on our way this year,
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