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(Sermon delivered by the Reverend Theodore M.
Hesburgh, C.8.C,, President of the Unlversity
of Notre Dame, at the copening of the schocol-
year, September 23, 1956, Sacred Heart Church.)

"And He (Christ) himself gave some men as apostles,
and some as prophets, others again as evangelists, and
others as pastors and teachers, in order to perfect the
saints for a work of ministry, for buiiding up the body
of Christ, until we all attain to the unity of the faith,
and of the deep knowledge of the Son of God, to perfect
manhood, tc the mature measure of the fullness of Christ.”
(Eph. IV, 11-13)

This morning, a3 we begin & new schoolyear with the Solemn Mess of
the Holy Spirit, I would like to ponder with you some of the implicntions
of the inspired words of St. Pasul which we have just read. last week. I
was speaking with an alumms who had not been on this campus for twenty
years. He was, of course, astounded at the growth that 1s everyvhere meni-
fest. For those of us who live and work here, the bDlessings of the past
twenty years are indeed a cause for Jjoy end real reason for thanksgiving.

I know you will forgive me if I pause in this feeling of satisfac-
tion, and ask some disturbing questions. In meny ways, the growth and
progress of Notre Deme have paralleled the meznificent advance of our own
beloved America. Most humen institutions, even of religilous orizin, tend
tec mirror in many ways the circumstantial aspects of the times, the spirit,
yes even the weaknesses of the particular enviromment in which they grow.

Few can question the material growth of America or of Notre Dame.

But the physical growth of a person or of a human institution is nc guarantee
of inner human growth, of mature spiritual perfection, of the kind of fulfill-

ment that alone is important in assessing the true value of a country, o



person, or an institution. Physical growth can indsed become 2 kind of
seduction, wherein we assume, from outward appearance, the existence of
inner vitality and egual asccomplishment in the line of mature interior
excellence.

As you know, however, the two perfections, physieal and spiritusi,
do not necessarily go together. XNor ars they achieved by the same effort,
or the same mesns. Physical growth in an institution is mainly o astter
of money, mesonry, and mortar. Spiritusl perfecticn in its essence neads
none of these. Rather, it begins with the humesn understanding of an ideal,
the consecration of human minds and hearts to a task most worthy of men,
but most difficult, because each new peak of perfection that is congquered
finds a newer and higher prominence behind it, yet to be climbed, It is
much easier to zchieve physical growth, as a person or an ianstitution, and
to call it a day. But this never makes for a great person, or a groat in-
stitution, becsuse spirit alone vivifies matter and endows it with hisher
dignity and vslue.

Some thoughtful people have gquestioned whether or not the physical
growth of America today has been matched by a cor:»sponding development cf
our spiritual wisdom and moral character. The same guesticn might be asked
of Netre Dame, not in a carping spirit of criticism, but in a reflective
mood of self-analysis that is linked te the sincere desire for the greatest

possible perfection in the high task committed tco us. It is certsinly no
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less true of universities, than of men, that the unexsmined life is
not worth living.

The inner growth of o universlty depends in large measure upon
the excellence of its faculty. It is more than the sum total of thelr
individual talents, however, because a university is a community of
scholars working together, not a mere collection of individual good minds,
hapnazardly and geogrephically assembled in one place. Now collaborative
human effort in = university requires some unity of spirit and ldeal, some
humen understanding and sharing of the great dignity of the endeavor. 1In
the nature of the world we live in, with its often superficial judgments
and attitudes, some members of the university community will often receive
a larger measure of praise and plaudits for accomplishments that sre, in
reality, the work of all. Yet, at the heart of the endesvor and in the
eyes of God, each member must know that he belongs and is importent and
vital to the task.

Our opening text from St. Paul addresses itself to this problem,
in the exact context of the Church. This is helpful to us too, Lecause
Hotre Dame is, among other things, a work of the Church and, moreover,
the work of Notre Dame highlights one of the great opportunities and deep
provlems of the Church today: that of priests and laymen working fruit-
fully together in o common endeavor. There is & meaningful historical and

theclogical background te the position of the laity in the Catholic Church.



In modern times, some have accused Catiolic lgymen of being passive and
silent by-stenders In the work of the Chureh. There is some considarsble
truth in this sccusation, and I am not implying that it is entirely the
Foult of the laymen, or that this is as it should be.

As usual, history gives us an understondoble background of the
situation., In earliest tinmes, St. Poul smolbe with great affection ¢f theoe
laymen who helped him with his grest mission te the gentiles. The situction

of o too presive lalty in recent centuries is nerhans best explelnad by

the deetrinal erphinsis on hierarchical authority following the regetion of
this sutiority in the Zeformztion, when the preacher was csuhstituted for
the priest, when the sermon replaced the Moly seerifice, swdé nrivote intor-
nretotion was Judged superlior to traditionnl pronouncement. Re-emphosiz in
time of cerisis moy then have strengthened the nosition of embattled clergy,
but quite anothor ghenomenon is teking ploce todoy, and this fime it is the
lodty vhose pecition in the Chureh is being recfflrmed, sgein hictoricslly
in the fuce of crisis. The crisis of ocur times is the almost universal
divoree of the opiritunl from the temporel order, the crnital zin of cuwr
age, the process of secularism, which someonc hos ~ptly deseribed os the
practice of the shsenece of God, In this present crisis, the Inymon 1s the
hey mon.  The solutlon to seculsardon must ne o work of mediation batween
the two orders. Thoe laymen is in 2 perfoct pesition to mediste: as o

menibey of the Chureh, he is in the spiritusl order; and a3 ¢ loyorn, he



5, by definition, in the temporal crder. However, one does noit mediate

o

w5

merely by being in a circumstential pesition to do so. The lsyman must
undersband his position, the true Imner aature of the problen; nnd have
the power to act. This is vhere we leave history and enter theology.

Te understand fully the position of the laymnn in the Church,
one wmust understond the Church., And to understend the Chureh, one must
understand Christ. It would he ubber mresumption to cover this wast fleld
of theolosy ia so fow words, but the main lines of thousht oy be indicated
with the hope that all of you may study the metier rore deenly as it dee-
serves, and indeed reguires, for full compretencion.

In the fullnegs of time, Cod sent His only begottsn Ton Into the
vorld to restore to men {ull sccess to eternsl union with Him, to shich
all mankind is destinced, by the great soodness of God, our Crestor, The

o

wvork of recuniting God ond man was also o task of mediction, ond Christ,
Our Tord, is the zreat, ond in o trme sonse, the only sternel Mediabor
of 211 time. His besic work of medistion was accomplished for all tine
in His Porson, by His Incarnation, wherelin the Frernal Son of God is horn
of the Blessed Virgin Mary; God becomes mar =il dvells emoni us. Cod ond
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3
o
o]
prs
{‘N
by

7

mon oyre substantially united in His Perscn. The :
redenption on Celvary 1o not the end of the story, but only the beginning
of the grent drame of redempbtion ond salvation that goes on as long os

there ave wmen Lo be saved. The importont veorit of the story for uvs this

morning is that while Christ's work of redemption and salvation happened



once for all, in His divine plan it is spprliied man by men in every age,
and every man has his own proper part to play in the redemptive process.
It might have been different, but the fsct is that Christ wisked Lo asso-
ciate us with Him, ana, for thls reason, e esteblished His Churehn, His
mysticel vedy of which He is the Head and we the members. Christ, Our
lord, ssid that He come to give life and give it more abundently. The
Church is not just a Jjuridical organization, but a life giving body. Ve
are incorpcrated into this body by Bsptism, reborn to the very divine life
of Christ, Our Head, Through the sacraments, this life is murtured and
grows. We are not independent of each other because we live the same divine
life of Christ, Our Head. In serving others, we serve Christ, and if we
should despise asnother, we despise Christ,

The particuler peint I would highlight here is thal no one is un-
important in the Church, because all of us have the same basic dignity us
members of Christ, partakers of His divine life. All truth, sll grace, »sll
power, all dignity in the Church, from Pope tc peasant, is from Christ. And
because we share His life, we alsc share His work of redemption, not ail in
the same measures, but a1l truly participate 1f the redemptive work is to be
accomplished as He wishes., This is why the Cathicolic laity have been exhorted
by every recent Holy Father to teake active part in the prayer life of the
Church through the liturgical movement, that inwardly all of us msy grow to
the full maturity of the 1life of Christ together. And because life is mani-
fested vy works, there has been a constant appeal for lay psrticipation in

the works of the Church through the lay apostclate. In speaking to some
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pilgrins at Reme us {IT recently said:

the Churech; are the Chureh,” For the
>
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technigues of Loth orders, 1T 4ils 1ife and wors are to daave Ladmace and

11 significance, snd if he himself is to beegual to tihe challenge of

3 o
secularism.
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nothe spicitusl crder, tae plenc of e Churcn, Uhe loyasn's

action is direcicd towaords eternal values, towards Sod snd the things

'

of Ged, tewards the seal of eternal 1life for himoell and those about him.

Here the lsyman is engoged in liturgical and apostelic 1ife as a member

of the Body of Christ, he offers prayers and sacrifiices and indeed par-

tic

pra

fai

ipates in the re-ciforing of the Sacrifice of Christ in ithe Mass. He
ctices virtus sc that Christ may be manifest in him; he lives Lis

th and serves with the freedom of the scas of Gods This you way say

Wig 1life in Christ and God.

In the tempcral corder, the plarne of the world, if you will, tue

lgyman's action 1s dirceted towards thwe goods of time. Here the luyman

acts a3 o citizen of the ecarthly city and he takes his legitimate part

in
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the affoirs of huwmanity in time. The valuvs ue vorks for wmey ve of

ntellectual or wmoral order, they will certainly involve civilization

and culture, werks of science or wrt, iuo political, cconomic, and social

exigencice of daily living. I would underscore nere again thet all these

are renl vilues. The importunt work of :medistion is this: these earthly

‘E‘

values, incofar as they aire true and good, wsy be revivified, wlevatew,

Ffered to God by the man of

Cthe spleit woo cngages in tuem. In this way,

cur activities in the affairs of time will never become finol cnds. Axnd,
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on the other hend, we will not be terpied to offer fc Nod o medicers
service in the temporal crder, for God is not honored by noor ort of
shoddy science, or shady politics, or o sensualist culture

What i3 needed so desperstely todsy is what Maritain calls the

integral humanist, the whole man who i3 rzally at hoe, temporsrily in

time znd eternally in sternity, the mon viw roespects both orders, and

neglects neithor, the man who heos connier

of Christ, whose f2ith and hopz2 and charity wre =ble to rensw, liroect,

and revivify thz things of Limo, antd to ach the human zood In all its

Miliness in time while raforring 1t to the eternal sood that nwalts

beyond. is is the mon who cherishes the higher wisdom and is not

b %

afraid to let it shine through his 1ife and vork on to the things of tine,

Without this man, I know not how the elevating and oternal suirit of nhe
2 g
Gospel, the saving prasence of Chriast, is going to be manifest in the

nmany cuarters of this medern world whers the torporal order and th: things
S £ g

of time have become ends in themselves, divorced from agy hisher wisdon,

any nobler law, any braath of God ond the things of God,

The world 13 poorer todsy for wd will Te pocrer *
still if zhe work <f incarnation do=s not taks roct in the 1iv ur

laymen. I knew of zno place wnere this new brooth of diviae 1ife oould
more effectively srov and multisly than herc ot Yobtre Dame. ‘any of cw

. v L T . ~ " DA N . N RS § .
cenzerns ar: of the temporal corder, bubt all about ug there are reminders
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that tals 1s not a .aeting Ccity. OQuuU vora ol euucwaiion i il tae world,
but never couapietely of the woriw. We have priests ang Laymel oice Uy
side; we wre coamaitted Lo 2 nigher wisdom whiie workinyg erliecuiively Lo
all the periection Liat s possibiz o Whe wiings o LAk, di. waerc

is & undefinable spirit of devotion anu coasceravion here ot cdoue can
explain what has alreagy ocen accompiisaeda wcod the great things thauv we
yet aspire to accomplisi,.

We bagan by reading the woras oi JU. Paul tc the Ephesisns, wuere
fie describes how Christ bas provided {0r many functions in idis lysilical
Body, the Chucchi, and how 1l of tnese various fumetions sre for o bulld-
ing up of the Body, until we 21l atisin to the wniny of the faultly, and of
the deep knowledzge of tihe Scn of God, to perfect manhood, to the maturs
measure of the fullness of Christ. I would like {0 conclude wiita the words
oi 5t. Paul which immediately foilow this passage:

“We are no lonser to Le children, no longer to bo

lize storm-tossed salliors, driven vefore bne wind of eucu

new doctirine that nwasn subtlety, husan skill in fabiricatr-

ing lies, may propound. We are to ioilow tae truth, in u

spiritv of love, and so girow up, in everything, ictc o dus

proporition wiitn Christ, wio 16 our head. On ois all wae

oody Gepencas; it is organlzed cad unified by each contect

with tine source which supplies it; ana thus, escn limo re-

ceiving the cetive power it neeus, 1t achieves its anotural
growth, vullding itself up tarough love.’



	UDIS-H1-36-05a
	UDIS-H1-36-05b
	UDIS-H1-36-05c
	UDIS-H1-36-05d
	UDIS-H1-36-05e
	UDIS-H1-36-05f
	UDIS-H1-36-05g
	UDIS-H1-36-05h
	UDIS-H1-36-05i
	UDIS-H1-36-05j

