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At the University of Notre Dame, all
roads lead to or from the Golden
Dome which shines atop the Admini-
stration Building. The campus is,
given its fame, surprisingly small; the
buildings are mostly yellow, and one

" would think himself on the grounds
of any midwestern school were it not
for the minicathedral near, yes, the
Golden Dome. The university’s presi-
dent, Father Theodore M. Hesburgh,
is a spectacularly public man, in-
volved in civil rights and the National
Education Association. Dick Kvashna,
the graduating senior to whom we
spoke is president of the student body
and being black is outside the school’s
old “Fighting Ivish” image.
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What is college for? -
There are just so many things going

\

|

on today, in such a wide spectrum, ‘

that I think the answer is—it’s for al- |

most anything. If you ask me what it !

should be for, I might give you a dif- |

' ferent one. |

What?

’ : I think it’s to enlarge people’s minds,
— — to give them a capacity in a given
area whether it be in science or the
—\/—l_? arts, or humanities, or in business, or
L — the law or in engineering. It’s not just
T an esoteric, abstract place though. I
would hope that it does something for
N H the person, the whole living commu-
nity here, that it would give people
SA\/IE a sense of compassion in the face of
! so much suffering in the world and
5 some competence to do something

‘\& about it. Compassion without compe-
<) tence can get you into meddling. On
=14 . the other hand, competence without

compassion gives you a kind of stand-
offish attitude toward the world’s ills
today, so that you live in a vacuum.
When you speak of an education en-

larging one’s mind or widening onc’s
3 > . O o . 0 .
Madamoiselle Magazine vision, how do you reconcile that aim,
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el i»in a sense classic, with today's
doncern for relevance?
I think that is a great distraction in
most university discourse today. Rel-
evance in the narrow sense is really a
dead-end road. I was here at the uni-
versity in the early '30s, and if I had
been taught the most relevant thin
at that time, it would have been how
to survive in the depression, some-
thing relevant at that moment but ir-
relevant for the rest of my life. The
things that are relevant are philo-
sophical and theological. Basically,
they have to do with the meaning of
life. They have to do with big issues
like love and hatred and war and
peace, beauty and ugliness and values
and valuelessness. They have to do
with time and eternity and hope and
despair. They're at the heart of all
the human questions, and the hu-
man questions will always be with us.
They come in different forms. They
come at the moment in the shape of
Vietnam or a ghetto or an underde-
veloped country in Africa or Latin
America or Asia. They come in the
form of hunger or population, but no
matter how they may seem, they all
ultimately get down to some very fun-
damental things, such as big words in
our Constitution or Declaration of
Independence, about life and liberty
and pursuit of happiness. These are
the really relevant things for human
beings. And if you don’t get those
questions opened up for you in the
university, you're really not getting
very much. The other thing to re-
member is, that in the sciences, every-
thing that is relevant today can be ir-
relevant ten years from now because
the whole of human knowledge is
doubling every 12 to 15 years. You'd
better learn how to think today, how
to cope with new knowledge, how to
cope with evolving situations because
that's the kind of life that every
youngster is going to have to live.
What's relevant is relevant to the hu-
man situation in every time and age.
Have you ever had to make that be-
licvable to a large group of people
who would think very counter to you?
It’s a hard one.
I think it’s hard, but it can be gotten
across, because it's so obvious if you
look at the kind of world we're living
in. This is not the kind of set, stable,
agricultural, institutionalized world
of the kind that existed, say, in me-
dieval times. We're living in a world
where change is rampant; you can
read Toffler’s Future Shock to see the
dimensions of change. Unless people
have a few ideas that are universal, in
the sense that they will then carry
throughout time and space in their
lives, they’re going to be lost and an-
chorless. If all the kid has learned in
school is how to cope with Vietnam,

or how to cope with People’s Park,
say, that isn’t much. There are many
values that underlie a Vietnam, such
as an under-

standing of war and peace and the futility
of violence. Those are lessons that may be
viable the rest of a person’s life. But just
to bear down on the philosophical, or
political, or historical reasons of why we

got into Vietnam is, in a sense, a very small
page in a total history of mankind, and a
page from which, like all history, you can

learn something but not all that much.
How do you feel about students breaking

up the educational experience?

I’ve told our own students that if I had my
druthers, I'd have the educational system
so organized that at any given point, where
the youngster tends to get bored with the
whole system and the whole long trek be-
hind him and ahead of him, he can just
go out to find himself. I think often you
find yourself in service to other people,
instead of simply being a sponge in the
educational system.

How about the kids who are not involved
in any kind of activist program but who
are, say, living in communes, or living off
the land, trying very hard to be relevant
to one another, and also trying to be rele-
vant to themselves?

I can see some value in it, although I think
many of them are trying to reinvent the
wheel. When I was 19 years old I went to
a novitiate—part of the training to get
ready to join the religious life—and spent
13 months on a farm. I was as far back to
nature as you could get for a city boy. We
practiced silence all but two hours a day
so that we could listen to the voices within
us, and hopefully be open to the grace of
God and to the kind of drumbeats one gets
in this kind of contemplative life. There’s
a time in life when everybody could stand
a little bit of that. We’re surrounded by
noise instead of silence, loneliness instead
of community, by ugliness instead of the
kind of beauty of being out in a field that’s
just been plowed and the smells are rising
from it and the dawn is coming up and
you think of the corn going to begin to
grow soon once you get it planted and the
rains come in the springtime. These are
the kinds of experiences a kid who grows
up in a ghetto or a slum never has. I can
understand people trying to get away from
that kind of jungle.

But the dropouts I know are often refugees
from white suburban ghettos.

They can be just as killing; it’s just a dif-
ferent set of the same kind of Tealities.
Why are they just as killing?

You can be just as lonely in a white subur-
ban ghetto as you can in a black ghetto.
It may be a little more plush, but there is
such as thing as plush loneliness, and
there is such a thing as plush emptiness,
and if your whole life doesn’t have a sin-
gle challenge in it, a single link that is
human and warm and loving you're just as
empty in an affluent area of society as you
would be in a poor one.

I know that as an educator your problems
here are with relatively activist groups but

have you also had a concern with the con-
servatives? In trying to wake them up?

I don’t think this is a very conservative
place to begin with. There are conserva-
tive elements, because you have the whole
spectrum of philosophical points of view
about human progress. The fact is, though,
the peace movement, at the moment, is
being carried on by very liberal Catholic
priests and nuns.

Is there much of that liberal strain here?
I think there is a good deal of it, through
the faculty and the student body. I think
any good movement for human progress
is represented here. But there are two
elements that complicate any discussion
which uses the tags liberal and conserva-
tive. I'm a very liberal person as far as
achieving human justice, which is a ques-
tion of means and strategies and scenarios.
I'm fairly conservative about what I think
is valuable to human life. T don’t change
my point of view on that very often be-
cause I established my convictions at a
fairly early age and I confirmed them
through many years of study. I feel at ease

with the things that I think are important

and I'm not about to change them.

W hat do you think about what some call
the politicization of the church?

The good Lord talked about feeding the
hungry, and clothing the naked and visit-
ing those in prison. These are not strictly
political acts . . . a lot has to do with one’s
motive. One can do something of political
order, but one does it for spiritual reasons.
It’s a reverse of politicization; you are
spiritualizing things which by themselves
are perhaps purely political.

Would you like to see Notre Dame grad-
uate 2000 Berrigans every year?

I would like to see Notre Dame turn out
a wide spectrum of people. I don’t think
the world could stand 2,000 Berrigans. But
there should be some. I'm quite high on
the young people we’re turning out.
And you think religion is very much a

concern of theirs?

I think it is. But many of them have turned
off the institutional church and some of its
works and pomps.

Does that bother you?

Well, I don’t think one should confuse
this with religion. You’d have to say that
the very kids that turn off the institutional
church in some ways, are the very young-
sters who are becoming more and more
interested in theology and ultimately in
religion.

Twenty or 30 years ago, if you had said
that at some Catholic colleges, you might
have had lightning bolts coming at your
head. . ..

But that was 25 years ago, and 25 years
ago was a different kind of placid world.
Now we’re in a world of revolution and
evolution and we have to live in the times
we live in.

Father, do you have any heroes, living or
dead?

Oh, I have a few dead ones. John the 23rd
because he did the extraordinary thing of
turning the church around in midstream



fter almost 400 years of very little change.
I miast <25 T have very few political heroes
either in this country or in the world
today. Europe is run by groups of face-
less people, Russia by a faceless Commit-
tee. Look at the beginning of our country
and you see people like Washington, Jef-
ferson, Franklin, Adams, Hamilton. Try,
today, to find their equal in political life
and they’re just not there.

W ho are your intellectual heroes?
There was an old man in France called

"Maritain. The world has run by him, but

go back and read some of his early works
and you'll find them tremeadous for their
day. They had enormous impact on revolu-
tion in Latin America, and the Christian
Democratic parties in Europe and Latin
America. Thomas More. He was an author,
a lawyer, a linguist, a judge, Lord Chan-
cellor, a great Christian. He was a martyr.
He did things in each of these areas that
were absolutely extraordinary. Young peo-
ple need heroes tremendously, and the
saddest thing one hears from them is that
all their heroes are dead, and most of them
have been assassinated.

Hitler crops up as a hero.

You can say this for Hitler, if you want
to say something. He took a country which
was bankrupt, which was disorganized,
had no position, no maneuverability in de-
feat and he made it into a country which
menaced all the world. He did it at an
enormous cost of human life, by the most
despicable actions toward the Jews. He
did it on a phony area in philosophy,
Nazism, which I think is repugnant to
anyone with any sense of humanism. The
fact is, however, that he did it. But you
have to distinguish between people who
have impact on history, and whether or
not that impact was good or bad.

I suppose it is a comment on the absence
of contemporary heroes, that his name
does crop up—because he did something.
He did something . .. but so did Napoleon,

and Genghis Khan. You know, we live in:

an age of midgets.

Dick Krashna, Student

W hat is college for?

I can only answer what it is for me—a
preparation for a profession that I hope I
can get into. A necessary four years for me
to prepare to get into law. From a perspec-
tive as a black person who knows that he
has to have some skills too, well, to help
others, I know I have to be a professional
and that’s why I'm here at college.

How would you describe Notre Dame?
The student here at Notre Dame is, in
many ways, like the student at Notre
Dame 25 years ago, and unlike students
at other places. He comes here from his
Catholic  high-school upbringing, and
many times isn’t challenged to see other
ways of life. He doesn’t necessarily have
to throw away his Catholicism, but he
should be challenged. But many aren’t,
and continue as they were in high school.
Are they basically conservative?
Basically conservative, or part of this

quasiliberal movement we have now
where it isn’t fashionable to be conser-
vative or reactionary. But a lot of the
white students in my class are very nar-
row-minded about all the issues.

Do they feel at all threatened by what’s
going on in the Catholic Church?
Surely. I would imagine these students
see everything that’s going along with
other young people as basic threats to
their security. . :
Don’t their teachers challenge them?
Many of them do, but I see Notre Dame
as unchallenging academically. You get
out of Notre Dame as much as you put

part, don’t challenge you.

Is there no radical Catholic element here,
by which I mean both politically and re-
ligiously?

We have that element, but it’s not readily
recognizable. There’s a large group of
students and a few teachers associated
with our Norn-Violence Program with
other disciplines. That might be con-
sidered a radical Catholic group, but

very vocal.

From what one reads about Father Hes-
burgh, he sounds considerably more lib-
eral than your description of the student
tbody and faculty.

Father Hesburgh does come off, often-
times, more liberal than his students. But
I think anything liberal or progressive
here has been done by a very few students
who have been able to push Father Hes.
burgh into making some very dynamic
changes in his whole outlook.

But when Kennedy was President didn’t
he threaten to resign from the Commission
for Civil Rights because he didn’t feel they
were implementing laws quickly enough?
Father is absolutely superh eon the na-
‘tional level, but here, he is, if not reac-

i tionary, close to it. Two years ago, at

Notre Dame, there were only 25 black
students out of 6,500. Now there are ap-

proximately 125 on both campuses, in-
cluding graduate students and special
“aides. This increase is quite large and
came about by forcing the University to
recruit more blacks. Father has always
been pushed into doing things, finding
money, finding money for scholarships,
and he knows how to get it. Father is a
superb politician as well. He knows what
looks good for the University. On the na-
tional level I admire him. I read both of
his civil rights reports and I think they
tell the story of one white man in America.
Do you think his position as a college
president makes him naturally resistant
to pressure?

Sure. Father often talks about that also,
about how he’s the last of the old-time
college presidents. And [ think that is so.
He knows that he has to resist pressure
in order to survive. He does it well.

Is religion ever discussed here?

[ would say theology. Catholicism is dis-
cussed very seldom. When the University
was on CBS “First Tuesday,” every other

-~

into it. And the teachers, for the most’

they’re very much in the minority and not

" is a lot of Hitler in all of us.

film showed students at Mass. But it isn’t
a reality. Catholicism just isn’t practiced
here as much as the University will say
it is. The students don’t even think of
Notre Dame as a Catholic school anymore,
even the ones caught up in the same way of
thinking as students 25 years ago.

W hat, in terms of college, is relevant now?
I avoid the term completely because it’s
one of those bad words like community.
What’s meaningful to me is this mechani.
cal establishing of skills. Even the word
skills doesn’t have too much meaning.
Just learning how to read and write and |
talk and articulate things is what I'm talk-
ing about. And law. ...

Were there any courses, outside law, that
involved you especially?

One in sophomore year on “God and the
Modern World” offered by Father Jeffer-
son, who was an outcast in the Arkansas
Seminary because he preached that Jesus
Christ wasn’t necessarily God but a good
man who came into his divinity as he got
to be a better one. Christianity meant
something to me when I heard and thought
about this. I've done a whole lot of work
with antiracism. And this is meaningful
to me because it is something that has
to be done regardless of how frustrat-
ing or how apparently unfulfilling it is.
About relevance, I have a couple of things
to say. The modern white college student
cannot afford to commit the great sin of
irrelevance. So you’ll see, particularly on
campuses like this one, a lot of long
haired, pot-smoking, drug-taking students
who just take on the new paraphernalia of
the old-time all-American student. These
same students will go into long tirades on
relevancy. Absolutely sickening.

Do you have any heroes, living or dead?
The first is Mahatma Gandhi. Ralph Elli-
son is another. Martin Luther King is the
obvious one for me. He went through a lot
of crap, and was able to stand above it.
And I admire Hitler in many ways.
Why? _

A terribly sincere man, and I admire sin-
cerity.

Even when it takes corrupt forms?

I don’t admire his particular mode of sin-
cerity, but the fact that he was a man of
action, a man who made decisions.

But is being a man of decision an excuse
for those decisions?

No, but so many people don’t know how
to make decisions when in a crisis situa-
tion. And this is why I admire a man who
could.

Do you think the decisions he made were
positive even though they involved com-
plete negation, the denial of life?

O.K.,, I'm not talking about the ends,
though I see the more you get into it that
you can’t divorce them from the means.
So many decision-makers have been
monsters.

Sure. I'm not separating the man from his’
actions. I'm taking blatant examples of
different things and I shouldn’t be doing
that, especially in the case of Hitler. There
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